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An swer to the en quiry of Brah man is briefly given in this Su tra. It
is stated that Brah man who is eter nally pure, wise and free (Nitya,
Bud dha, Mukta Svabhava) is the only cause, stay and fi nal re sort of
this world. Brah man who is the orig i na tor, pre server and ab sorber of
this vast world must have un lim ited pow ers and char ac ter is tics.
Hence He is Om nip o tent and Om ni scient. Who but the Om nip o tent
and Om ni scient Brah man could cre ate, rule and de stroy it? Cer tainly
mere at oms or chance can not do this work. Ex is tence can not come
out of non-ex is tence (Ex nihilo nihil fit). The or i gin of the world can not
pro ceed from a non-in tel li gent Pradhana or Prakriti. It can not pro ceed 
from its own na ture or Svabhava spon ta ne ously with out a cause, be -
cause spe cial places, times and causes are needed for the pro duc -
tion of ef fects.

Brah man must have some char ac ter is tics. You can at tain
knowl edge of Brah man through re flec tion on its at trib utes. Oth er wise
it is not pos si ble to have such knowl edge. In fer ence or rea son ing is
an in stru ment of right knowl edge if it does not con tra dict the Vedanta
texts.

In the as cer tain ment of Truth or the Ul ti mate Re al ity or the first
cause the scrip tures alone are au thor i ta tive be cause they are in fal li -
ble, they con tain the di rect in tu itive ex pe ri ences of Rishis or Seers
who at tained Brahma Sakshatkara or Self-reali sa tion. You can not de -
pend on in tel lect or rea son be cause a man of strong in tel lect can
over throw a man of weak in tel lect. Brah man is not an ob ject of the
senses. It is be yond the reach of the senses and the in tel lect.

The sec ond Su tra does not pro pound here that in fer ence serves 
as the means of know ing Brah man. It points to a Vedantic text which
gives a de scrip tion of the char ac ter is tics of Brah man. What then, is
that Vedanta text? It is the pas sage of Taittiriya Upanishad III-i: Bhrigu 
Varuni went to his fa ther Varuna say ing—“Sir, teach me Brah man.”
Varuna said `Vmo dm B_m{Z ^yVm{Z Om`ÝVoŸ& `oZ OmVm{Z OrdpÝV `Ëà`ÝË`{^g±{depÝVŸ& V{Û{OkmgñdŸ&
VX²>~«÷o{VŸ&&

 “That from whence these be ings are born, that by which, when
born they live, that into which they en ter at their death, try to know
That. That is Brah man.”

You will at tain Self-reali sa tion through med i ta tion on Brah man
or the truths de clared by Vedantic texts and not through mere rea son -
ing. Pure rea son (Suddha Buddhi) is a help in Self-reali sa tion. It in -
ves ti gates and re veals the truths of the Scrip tures. It has a place also
in the means of Self-reali sa tion. But per verted in tel lect (Viparita
Buddhi) is a great hin drance. It keeps one far away from the Truth.

That which is the cause of the world is Brah man. This is
Tatastha Lakshana. The or i gin, sus te nance and dis so lu tion of the
world are char ac ter is tics of the world. They do not per tain to the eter -
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nal un chang ing Brah man. Yet these in di cate Brah man which is the
cause for this uni verse. Srutis give an other def i ni tion of Brah man.
This is a de scrip tion of its true, es sen tial na ture “Satyam Jnanam
Anantam Brahma—Truth, Knowl edge, In fin ity is Brah man.” This is
Svarupa Lakshana.

The knowl edge of the real na ture of a thing does not de pend on
the no tions of man but only on the thing it self. The knowl edge of Brah -
man also de pends al to gether on the thing, i.e., Brah man it self. Ac tion
de pends en tirely on your will but per cep tion is not an ef fect of vo li tion.
It de pends on the ob ject per ceived. You can not con vert a tree into a
man by an act of will. A tree will re main a tree al ways. Sim i larly Reali -
sa tion of Brah man is Vastu Tan tra. It de pends on the re al ity of the ob -
ject. It is not Purusha Tan tra. It does not de pend on vo li tion. It is not
some thing to be ac com plished by ac tion. Brah man is not an ob ject of
the senses. It has no con nec tion with other means of knowl edge. The
senses are fi nite and de pend ent. They have only ex ter nal things for
their ob jects, not Brah man. They are char ac ter ised by out go ing ten -
den cies on ac count of the force of Rajas. They are in their na ture so
con sti tuted that they run to wards ex ter nal ob jects. They can not cog -
nise Brah man.

Knowl edge of Brah man can not come through mere rea son ing.
You can at tain this knowl edge through in tu ition or rev e la tion. In tu ition
is the fi nal re sult of the en quiry into Brah man. The ob ject of en quiry is
an ex ist ing sub stance. You will have to know this only through in tu -
ition or di rect cog ni tion (Aparakosha-anubhuti or Anubhava—ex pe ri -
ence). Sravana (hear ing of the Srutis), Ma nana (re flec tion on what
you have heard), Nididhyasana (pro found med i ta tion) on Brah man
leads to in tu ition. The Brahmakara Vritti is gen er ated from the Sattvic
Antahkarana which is equipped with the four means of sal va tion, and
the in struc tions of the Guru, who has un der stood the real sig nif i cance 
of ‘Tat Tvam Asi’ Mahavakya. This Brahmakara Vritti de stroys the
Mula-Avidya or prim i tive ig no rance, the root cause of all bond age,
births and deaths. When the ig no rance or veil is re moved, Brah man
which is self-ef ful gent re veals It self or shines by It self in Its pris tine
glory and in ef fa ble splen dour. In or di nary per cep tion of ob jects the
mind as sumes the form of the ob ject. The Vritti or ray of the mind re -
moves the veil (Avarana-bhanga) that en vel ops the ob ject and
Vritti-sahita-chaitanya or in tel li gence re flected in the mod i fi ca tion of
the mind re veals the ob ject. Then only you cog nise the ob ject. There
is Vritti-vyapti and there is Phala-vyapti also in the per cep tion of an
ob ject. You want a Vritti and in tel li gence (Chaitanya) as so ci ated with
the Vritti. But in the case of cog ni tion of Brah man there is no
Phala-vyapti. There is only Vritti-vyapti as Brah man is self-lu mi nous.
If there is a cup in a pot, you want a lamp and the eyes to see the cup
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in the dark, when the pot is bro ken; but if there is a lamp within the pot, 

you want the eyes only to see the lamp when the pot is bro ken. You do 

not want a lamp.

Sastrayonitvadhikaranam: Topic 3

Brahman is realisable only through the scriptures

emó`mo{ZËdmV² Ÿ&
Sastrayonitvat I.1.3 (3)

The scripture being the source of right knowledge.

Sastra: the scripture; Yonitvat: being the source of or the means of
the right knowledge.

The Om ni science of Brah man fol lows from His be ing the source 

of scrip ture. The aph o rism clearly points out that the Srutis alone are

proof about Brah man.
As Brah man is the cause of the world we have to in fer that Brah -

man or the Ab so lute is Om ni scient. As the scrip ture alone is the

means of right knowl edge with ref er ence to Brah man the prop o si tion

laid in Su tra 2 be comes con firmed. Brah man is not merely the Cre -

ator, Sustainer and De stroyer of the world, He is the source or womb

of scrip tures and is re vealed by scrip tures. As Brah man is be yond the

reach of the senses and the in tel lect, He can be ap pre hended only on

the au thor ity of the Srutis which are in fal li ble and con tain the spir i tual

ex pe ri ences of real ised seers or sages. The Srutis de clare that Brah -

man Him self breathed forth the Vedas. There fore He who has

brought forth the Srutis or the Vedas which con tain such won der ful di -

vine knowl edge must be all-knowl edge and all-pow er ful.
The scrip tures il lu mine all things like a search light. Scrip ture is

the source or the means of right knowl edge through which you have a 

com pre hen sive un der stand ing of the na ture of Brah man. Srutis fur -

nish in for ma tion about what is not known from other sources. It can -

not be known by other means of knowl edge in de pend ently of the

Srutis. Brah man is form less, colour less, attributeless. Hence it can -

not be grasped by the senses by di rect per cep tion. You can in fer the

ex is tence of fire by its ac com pa ny ing smoke but Brah man can not be

es tab lished by in fer ence or anal ogy, be cause it is attributeless and

there can not be a sec ond thing which is sim i lar to Brah man. Brah man 

is In fi nite and secondless. He who is ig no rant of the Srutis can not

know that Su preme Be ing. There are other means of knowl edge also

which have got a place but they are not in de pend ent. They sup ple -

ment af ter Brah man is es tab lished by the Srutis.
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